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CHAPTER 14

INTRODUCTION TO ZECHARIAH 14

This chapter treats of the coming of Christ with all his saints, and his
personal appearance among them; and of the signs of the times before that;
and of what shall befall the enemies of the church, both open and secret;
and of the happy state and condition of the church itself. First there will be
a time of great affliction to the people of God, (<381401>Zechariah 14:1,2), when
the Lord will appear and fight for them, and will appear to them, and with
them, (<381403>Zechariah 14:3-5) but before this time it will be an uncommon
season, neither day nor night; at the close of which, light will break forth,
(<381406>Zechariah 14:6,7) the Gospel will be spread far and near, attended with
the Spirit and grace of God in great plenty, (<381408>Zechariah 14:8) which will
bring on the spiritual reign of Christ over all the earth, (<381409>Zechariah 14:9)
particularly the land of Judea, and the city of Jerusalem, shall be inhabited
by men with safety, (<381410>Zechariah 14:10,11) and all those that oppose and
fight against the Lord’s people shall be destroyed, partly by an immediate
plague from the Lord upon them, and partly by the hands of one another,
and also by the saints of the most High; and the plague shall not only be
upon their persons, but upon their cattle likewise, (<381412>Zechariah 14:12-16)
and as for those that profess the Christian name, and yet neglect or refuse
to worship the Lord in a spiritual and evangelical manner, there shall be no
rain upon them, (<381417>Zechariah 14:17-19) and as for the church and people
of God, there shall be universal holiness among them, and not a single
Canaanite to be found in the midst of them, (<381420>Zechariah 14:20,21).

Ver. 1. Behold, the day of the Lord cometh, etc.] Or the day when the
Lord will come, both in his spiritual and personal reign; for this is not to be
understood of his first coming in the flesh, at which time none of the things
after mentioned happened; nor of his coming to take vengeance on the
Jews; but rather of his coming to convert them:

and thy spoil shall be divided in the midst of thee; not the substance of the
nations, divided by the Israelites in the midst of Jerusalem, as the Targum
and Jarchi interpret it; but the spoil of Jerusalem, when taken by the enemy,
as is after said, which should be divided by them with great joy and



184

triumph, in the midst of it: this refers not to the spoil of Jerusalem by
Antiochus or the Romans, but to the slaying of the witnesses, and the
triumph of their enemies over them, (<661107>Revelation 11:7,10) or else to the
spoil and prey the Turks will come to Jerusalem for, when it shall begin the
possession of the Jews; and who perhaps at first will have some success;
(see <263812>Ezekiel 38:12,13).

Ver. 2. For I will gather all nations against Jerusalem to battle, etc.]
Meaning not the Romans, in the time of Vespasian, for they were not all
nations; nor did a part of the city only go into captivity then, but the whole;
nor did any remain in it: it seems right to refer it to the gathering of the
kings of the earth to the battle of the Lord God Almighty at Armageddon,
(<661614>Revelation 16:14-16) unless it may be thought better to interpret it of
the vast numbers, out of several nations, the Turk will bring against
Jerusalem, to dispossess the Jews of it, by whom it will be again inhabited
in the latter day; (see <263804>Ezekiel 38:4-8) and Kimchi interprets it of the
Gog and Magog army. The Jews, in their ancient Midrashesf293, apply it to
the times of the Messiah; which is true, if understood not of the first times
of the Messiah, whose coming they vainly expect, but of the last times of
the Messiah.

And the city shall be taken, and the houses rifled, and the women
ravished, and half of the city shall go into captivity: this will be the time
when the outward court shall be given, to the Gentiles, the Papists; the two
witnesses shall be slain, and their enemies shall rejoice and send gifts to one
another, (<661102>Revelation 11:2,7,10) this will be a trying season, and such a
time of trouble as has not been known:

and the residue of the people shall not be cut off from the city; there will
be a remnant according to the election of grace; the city, the church, shall
not be wholly extinct; Christ will reserve a seed for himself in those very
worst of times, as he has always done: this cannot refer to the destruction
of Jerusalem by the Romans, for then all the inhabitants of the city were cut
off, or carried captive, and none left; but, if literally to be understood, must
refer to what will be, when the army of Gog shall come against it in the
latter day; though these circumstances are not mentioned in Ezekiel.

Ver. 3. Then shall the Lord go forth, etc.] Out of his place in heaven,
either in person, or by the display of his power; that is, the Lord Jesus
Christ; whose name is called the Word of God, and is the King of kings,
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and Lord of lords, described as a mighty warrior, (<661911>Revelation 19:11),
etc.:

and fight against those nations, as when he fought in the day of battle: the
Targum adds, “at the Red Sea”; when the Lord fought for, Israel against
the Egyptians, (<021425>Exodus 14:25) and afterwards against the Canaanites,
when they entered the land of Canaan under Joshua: thus Christ shall
judge, and make war in righteousness, and overcome those that shall make
war with him; and with the sharp sword that goeth out of his mouth shall
smite nations, and with a rod of iron rule them, and break them to shivers,
(<661414>Revelation 14:14 19:11,15 2:27) see also (<263821>Ezekiel 38:21,22
39:1,8,4).

Ver. 4. And his feet shall stand in that day upon the mount of Olives, etc.]
Where he often was in the days of his flesh, and from whence he ascended
to heaven, (<422137>Luke 21:37 23:29 <440212>Acts 2:12) but here he did not appear
at the time of the destruction of Jerusalem; wherefore this must refer to a
time to come; and seeing it is certain that he will stand in the latter day on
the earth, at the time of the resurrection, and will come down from heaven
in like manner as he went up; it seems very probable that he will descend
upon that very spot of ground from whence he ascended, (<181925>Job 19:25-27
<440111>Acts 1:11,12). The Jews,f294 have a notion, that, at the general
resurrection of the dead, the mount of Olives will cleave asunder, and those
of their nation, who have been buried in other countries, will be rolled
through the caverns of the earth, and come out from under that mountain.
This is what they call “gilgul hammetim”, the rolling of the dead; and
“gilgul hammechiloth”, the rolling through the caverns. So they say in the
Targum of (<220805>Song of Solomon 8:5).

“when the dead shall live, the mount of Olives shall be cleaved
asunder, and all the dead of Israel shall come out from under it;
yea, even the righteous, which die in captivity, shall pass through
subterraneous caverns, and come from under the mount of Olives.”

This is sometimesf295 represented as very painful to the righteous; but
another writerf296 removes this objection by observing, that at the time of
the rolling through the caverns of the earth, we may say that this rolling
will be of no other than of the bone “luz”, out of which the whole body will
spring; so that this business of rolling will be easy and without pain; but
they are not all agreed about the thing itself: Kimchi saysf297,
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“there is a division in the words of our Rabbins, concerning the
dead without the land (i.e. of Israel); some of them say that those
without the land shall come up out of their graves; and others say
they shall come out of their graves to the land of Israel by rolling,
and by the way of the caverns; but this verse ((<263712>Ezekiel 37:12))
proves that those without the land shall live, as the dead of the land
of Israel; for it says, “I will open your graves, and cause you to
come up out of your graves”; and after that, “and I will bring you
into the land of Israel”.”

Which is before Jerusalem on the east; a sabbath day’s journey from it,
about a mile, (<440112>Acts 1:12):

and the mount of Olives shall cleave in the midst thereof toward the east
and toward the west; [and there shall be] a very great valley, and half of
the mountain shall remove toward the north, and half of it toward the
south; and this valley will be made by cleaving and removing the mountain
in this manner, to hold the dead together when raised; and this is thought
by some to be the same with the valley of Jehoshaphat, called the valley of
decision, into which the Heathen, being awakened and raised, will be
brought and judged, (<290302>Joel 3:2,12,14).

Ver. 5. And ye shall flee [to] the valley of the mountains, etc.] To seek for
shelter and safety in them, for fear of the Lord, and the glory of his
majesty, whom every eye shall see, (<230219>Isaiah 2:19 <660107>Revelation 1:7):

for the valley of the mountains shall reach unto Azal; a name of a place
not known; it may be thought to be at some considerable distance:

yea, ye shall flee, like as ye fled from before the earthquake in the days of
Uzziah king of Judah; two years before which Amos prophesied,
(<300101>Amos 1:1) and which, according to Josephusf298, was at the time when
King Uzziah was stricken with a leprosy for invading the priest’s office;
when, as he says, at a place before the city called Eroge, half part of the
mountain towards the west was broken, and rolled half a mile towards the
eastern part, and there stood; so that the ways were stopped up to the
king’s gardens:

and the Lord my God shall come; the Lord Jesus Christ, who is truly God,
and the God of his people; and who will appear to be so at his second
coming, which is here meant, by raising the dead, gathering all nations
before him, and separating them; by bringing to light all secret and hidden
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things; judging the whole world, and executing the sentence on them; and
particularly by taking his own people to himself:

[and] all the saints with thee: the Targum, and the Septuagint, Syriac, and
Arabic versions, read, “with him”; meaning either the holy angels; so Aben
Ezra, Kimchi, and Ben Melech; who will attend him partly for the glory of
his majesty, and partly for terror to the wicked, and also for service; or
rather glorified saints, the spirits of just men made perfect, whom Christ
will bring with him to be united to their bodies, which will now be raised,
and to be with him in the new heavens and new earth, which will now be
formed, and to be presented to him, and dwell with him, during the
thousand years.

Ver. 6. And it shall come to pass in that day, etc.] Which shall precede the
coming of Christ, both his spiritual and personal reign; for what follows
will not agree with either state:

[that] the light shall not be clear [nor] dark; before the latter day glory it
will be a darkish dispensation; not “clear”, as in the first times of the
Gospel, when the sun of righteousness appeared, and the shadows of the
ceremonial law were removed, and the Gospel shone out in the ministry of
Christ and his apostles; nor as at the reformation from Popery, when the
morning star was given, (<660228>Revelation 2:28) nor as it will be in the
spiritual reign of Christ, when Zion’s light will be come, and her watchmen
will see eye to eye; when the light of the moon shall be as the light of the
sun, and the light of the sun seven fold as the light of seven days; and much
less as will be in the kingdom state, when there will be no need of the sun
or moon; or in the ultimate glory, when we shall see no more darkly
through a glass, but face to face: and yet it will not be “dark”, as it was
with the Jews under the legal dispensation; and much less as with the
Gentiles before the coming of Christ; or as in the dark times of Popery; it
will be a sort of a twilight, both with respect to the light of doctrine, and of
spiritual joy, comfort, and experience; which is much our case now. Some
read the words, “there shall be no light, but cold and frost”f299; it will be a
time of great coldness and lukewarmness, with regard to divine and
spiritual things; iniquity will abound, and the love of many wax cold,
(<402412>Matthew 24:12).

Ver. 7. But it shall be one day, etc.] A very singular, remarkable, and
uncommon one; and it will be but one day; things will not continue long in
such a position:
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which shall be known to the Lord; all times and seasons are known unto
the Lord, but this will come under his special notice and observation, and
be under the direction of his special providence; it will only be taken notice
of by him, and not by others; scarce any will observe it, or know what God
is doing in it, or about to do:

not day, nor night; not clear and full day, as at noon; nor yet quite night or
dark, as at midnight; (see Gill on “<381406>Zechariah 14:6”):

but it shall come to pass, [that] at evening time it shall be light; after this
day is over, which is neither clear nor dark, there will be an evening time;
things will be worse with us than they are; the sun will be set; Christ will be
withdrawn in the ministry of the word; his witnesses will be slain and
silenced; great coldness and lukewarmness will seize upon professors; great
darkness of error will spread itself everywhere; great sleepiness and
security will fall upon all the virgins, and there will be great distress of
nations; and, when it will be feared and expected that greater darkness and
distress still are coming on, “light” will break forth; deliverance and
salvation from Popish darkness and tyranny will be wrought; the light of
the Gospel will break forth, and spread itself everywhere; the light of joy
and gladness will arise to all the saints, and it will be a time of great
spiritual peace, prosperity, and happiness. Vitringa on (<236020>Isaiah 60:20),
interprets it there shall be no vicissitude, or succession of day and night,
but all day; at evening it shall be light; no calamity nor sorrow; Christ the
light, and sun of righteousness, will break out in a glorious and spiritual
manner.

Ver. 8. And it shall be in that day, [that] living waters shall go out from
Jerusalem, etc.] When it shall be light; and this is one of the things which
will make it so; for by “living waters” are meant the Gospel, and the
doctrines of it; compared to running “waters” for the sound of them, which
will then go into all the earth; for the swiftness in which they shall proceed;
for their rapidity and force in bearing all before them; for the great spread
of them; and for their virtue and efficacy in cooling those who are inflamed
with the fiery law; refreshing thirsty souls; purifying the hearts and lives of
sinners, and making those that are barren fruitful: and to “living” waters,
because they are the means of quickening dead sinners, and of reviving
drooping saints; and because they serve to support and maintain a spiritual
life, and nourish up unto eternal life, and direct the way to it, as well as
give the best account of it: and these will come out of Jerusalem; which
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may design Jerusalem literally, which will be rebuilt at the time of the Jews’
conversion; or mystically the church, the spiritual and heavenly Jerusalem;
(see <581222>Hebrews 12:22 <264701>Ezekiel 47:1 <290318>Joel 3:18) reference seems to
be had to the first ministration of the Gospel, which, according to
prophecy, came out of Jerusalem, (<230203>Isaiah 2:3).

Half of them towards the former sea; or the eastern sea, as the Targum, the
Persian sea; and may signify that the Gospel shall be carried into the
eastern parts of the world, into Persia, Tartary, and China, and other
nations; and those great kingdoms shall become the kingdoms of Christ:

and half of them toward the hinder sea; or the western sea, as the Targum,
the Mediterranean Sea; and may denote the progress and success of the
Gospel in the European parts of the world: and the meaning of the whole
is, that the Gospel shall be carried from east to west, and preached all the
world over, to the conversion of Jews and Gentiles, who, some think, are
designed by the two seas; when the abundance of the sea shall be converted
by it, and the forces and fulness of the Gentiles brought in, and all Israel
saved:

in summer and in winter shall it be; there will be no summer of
persecution, nor winter of coldness and indifference to hinder the ministry
of the word: the phrase denotes the constant ministry of the word, and the
duration of it; it shall be constantly preached all the year long, and as long
as summer and winter last.

Ver. 9. And the Lord shall be King over all the earth, etc.] This refers to
the spiritual reign of Christ in the latter day; upon the success of the Gospel
everywhere, there will be great conversions in all places; Gospel churches
will be set up and ordinances administered everywhere; the earth will be
filled with the knowledge of the Lord; his kingdom will be from sea to sea,
from the eastern to the western one, and his dominion will reach to the
ends of the earth; Popish nations, Mahometan kingdoms, Pagan ones, and
all the kings of the earth, will become Christian, and submit to the sceptre
of Christ’s kingdom:

in that day shall there be one Lord; there is but one Lord in right now, and
there is but one in fact that is owned by real Christians; and there will be
but one in the spiritual reign, among all that are called Christians; there will
be but one Lord and Head to Jews and Gentiles, (<280111>Hosea 1:11) the pope
of Rome will be no more owned as head of the church, nor any other:
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and his name, one; this refers not to any particular name by which Christ
shall be called; but rather to that by which his people shall be called; all
names of distinction being now laid aside, and only that of Christians
retained; though it chiefly designs unity of doctrine, uniformity of worship,
one and the same way of administering ordinances: it signifies that there
will be one true, spiritual, uniform worship and religion; there will be no
different sentiments and principles in religion; nor different practices and
modes of worship; nor different sects; but all agreeing in the same faith and
practice, under one Lord and King, Christ Jesus. So the Targum,

“they shall serve before the Lord with one shoulder; for his name is
firm in the world, and there is none besides it.”

This passage is referred by the ancient Jewsf300 to the times of the Messiah.

Ver. 10. All the land shall be turned as a plain, etc.] That is, all the land
of Israel round about Jerusalem, which was encompassed with mountains,
(<19C502>Psalm 125:2) but now these mountains shall become a plain, that that
may be seen; since it follows,

from Geba to Rimmon south of Jerusalem; Geba was a city in the tribe of
Benjamin, on the northern border of the land, (<062117>Joshua 21:17) and
Rimmon was in the tribe of Judah, given to Simeon on the southern part,
(<061532>Joshua 15:32 19:7) so that from Geba to Rimmon was the same as
from Geba to Beersheba, which was in the same tribe, (<122308>2 Kings 23:8)
and, according to the Jewish writers, the south of Jerusalem was a plain;
wherefore the meaning seems to be, that the whole land, from Geba to
Rimmon, should be like that. Jerom makes mention of a village called
Remmon in his time, fifteen miles to the north of Jerusalem, which cannot
be the place here meant, and yet speaks of it as in the tribe of Simeon or
Judah; and afterwards takes notice of another village called Remmus in
Daroma, or the southf301; to me it seems that Geba and Rimmon were
places near one to another, and both in the tribe of Benjamin; (see <091402>1
Samuel 14:2) where the word rendered “pomegranate” is Rimmon, and is
the proper name of a place, according to some; the same with that in
(<072047>Judges 20:47) where was a rock called the rock Rimmon; and Jonathan
ben Uzziel, on (<091402>1 Samuel 14:2) renders it, “the plain of the
pomegranate”; or rather the plain of Rimmon: and the Jews make mention
in their Talmudf302 of the valley of Rimmon, where seven elders met to
intercalate the year; and here, they say, was a marble rock, in which
everyone fastened a nail, and therefore it is called the rock of nails. Now
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the sense seems to be, that all the land of Israel should become a plain, like
the valley that was between Geba and Rimmon. Jarchi interprets it of the
whole world. And this will be literally true of the new earth, in the
thousand years’ reign, which will be without hills mountains, and seas,
(<662101>Revelation 21:1). It may be mystically understood of the spiritual reign
of Christ, when the whole world will become Christian; when Jews and
Gentiles, and even the kings of the earth, shall bow the knee to Christ, and
be subject to him.

And it shall be lifted up, and inhabited in her place; that is, Jerusalem,
which shall appear very high, all the land round about being a plain; and,
being rebuilt, shall be inhabited on the same spot of ground it formerly was:
or the church may be meant, which in the latter day will be greatly exalted,
and will be filled with, and inhabited by, some of all the nations of the
world, (<230202>Isaiah 2:2,3):

from Benjamin’s gate unto the place of the first gate; not that called the
high gate of Benjamin, and which was near the temple, (<242002>Jeremiah 20:2)
and seems to be one of its gates; and such an one there was, which in
Arabic was called “Bab Alasbat”, the gate of the tribes, where was the pool
of the blood of the sacrifices; and is said to be not far from another gate,
called the gate of mercyf303; but this is that which led out of the city, and
was one of its gates towards the land of Benjamin, from whence it had its
name, and through which Jeremiah attempted to go when he was stopped
by the captain of the ward, (<243713>Jeremiah 37:13) this, according to Grotius,
was on the north of Jerusalem: Mr. Fullerf304 places it more rightly in the
northeast part of it, as does Adrichomiusf305, who wrongly confounds it
with the corner gate later mentioned, which is here manifestly distinguished
from it; and which mistake also Schindlerf306 gives into, and likewise Arias
Montanusf307 and others. “The first gate” is the same with “the old gate” in
(<160306>Nehemiah 3:6 12:39).

Unto the corner gate; the gate of Benjamin, and the gate of Ephraim, are
the same, as is thought by Grotius; the distance between that gate and the
corner gate was four hundred cubits, (<121413>2 Kings 14:13):

and [from] the tower of Hananeel unto the king’s winepresses; mention is
made of the tower of Hananeel in (<160301>Nehemiah 3:1 12:39 <243138>Jeremiah
31:38) it was to the south of Jerusalem; and is called in the Targum the
tower of Pikkus: “the king’s winepresses” doubtless were where his
vineyards were; King Solomon had a vineyard at Baalhamon, (<220811>Song of



192

Solomon 8:11). Grotius says the place where these winepresses were was
at Sion, in the inmost part of the city; and so Adrichomiusf308 places them
in Mount Sion; though Kimchi speaks of them as without the city; and
Jarchi makes mention of an Agadah, or exposition, which interprets them
of the great ocean, which reaches from Jerusalem to the end of the world,
the lakes which the King of kings has made. Very probably these places lay
east, west, north, and south; and so denote the amplitude of the city, and
the largeness and extensiveness of the church of Christ, signified thereby;
(see <264801>Ezekiel 48:1-35).

Ver. 11. And [men] shall dwell in it, etc.] In great numbers, in much peace
and safety, and from generation to generation: Aben Ezra says, Messiah
the son of David will now come:

and there shall be no more utter destruction; no wars, nor desolations by
them, in a civil sense; there shall be no more killing, as the Targum,
(<230204>Isaiah 2:4 60:17,18) no “cherem”, no anathema, in a religious sense; in
the old translation it is, “and there shall be no more cursing”; there will be
no curse in the Jerusalem state, (<662203>Revelation 22:3) which words seem to
be taken from hence; no cursed thing, nor cursed person, or any curse or
anathema denounced against any; no Popish bulls and anathemas, nor any
other:

but Jerusalem shall be safely inhabited; the inhabitants of it shall dwell
securely, without any apprehension of danger, and having no enemies to
fear; though, before this safe and happy state, there will be many enemies;
and what will become of them is shown in the following verses.

Ver. 12. And this shall be the plagues, etc.] This respects one or more, or
all, of the seven plagues, which will be inflicted on the antichristian states,
mentioned in (<661501>Revelation 15:1-16:21):

wherewith the Lord will smite all the people that have fought against
Jerusalem; who have been the enemies and persecutors of his church; and
with which plague or plagues they shall be utterly consumed and
destroyed:

their flesh shall consume away while they stand upon their feet; antichrist
will be consumed with the breath of Christ’s mouth; the flesh of the whore
of Rome, which is her substance, shall be eaten and devoured by the kings
of the earth; and her destruction will be in a moment, suddenly, and at
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unawares, as is here suggested; (see <530208>2 Thessalonians 2:8 <661716>Revelation
17:16 18:8,10):

and their eyes shall consume away in their holes; the right eye of the idol
shepherd shall be utterly dried up, and the kingdom of the beast will be full
of darkness, (<381117>Zechariah 11:17 <661610>Revelation 16:10):

and their tongues shall consume away in their mouth; with which
antichrist and his followers have blasphemed the name of God, his
tabernacle, and his saints; and which they will gnaw for pain, when the
plagues of God are inflicted on them, (<661305>Revelation 13:5,6 16:9-11).

Ver. 13. And it shall come to pass in that day, etc.] When the vials are
pouring out:

[that] a great tumult from the Lord shall be among them; the Targum
renders it, a great tumult, or noise of killing; and the Septuagint, an
ecstasy: it refers to the earthquake, and the slaughter of seven thousand
men of name, and the fright upon that, (<661113>Revelation 11:13)

and they shall lay hold everyone on the hand of his neighbour, and shall
rise up against the hand of his neighbour; there will be a revolution, upon
this tumult, in several of the antichristian states; and the kings of them shall
hate the whore, make her desolate, eat her flesh, and burn her with fire,
(<661716>Revelation 17:16) or, “his hand shall be cut off by the hand of his
neighbour”f309; (see <381117>Zechariah 11:17), the power of antichrist shall be
destroyed by neighbouring Christian princes.

Ver. 14. And Judah also shall fight at Jerusalem, etc.] These are the
professing people of Christ, the armies in heaven, the chosen, called, and
faithful, who will follow the Lamb, and attend him when he goes forth to
make war with the antichristian princes, and shall overcome them,
(<661714>Revelation 17:14 19:14):

and the wealth of all the heathen round about shall be gathered together,
gold and silver, and apparel, in great abundance; by which are meant the
riches of the Papists, called Gentiles or Heathens, (<661102>Revelation 11:2,18)
which will fall into the hands of the followers of Christ at the time of
Rome’s destruction; and which are signified by the flesh of the whore, and
by the flesh of kings, captains, and mighty men, which will then be eaten;
they will be stripped and spoiled of all their substance, (<661716>Revelation
17:16 19:18).



194

Ver. 15. And so shall be the plague of the horse, of the mule, of the camel,
and of the ass, etc.] The flesh of the horse is said to be eaten,
(<661918>Revelation 19:18):

and of all the beasts that shall be in these tents, as this plague, their beasts
shall perish in like manner as themselves.

Ver. 16. And it shall come to pass, etc.] After the plague on man and beast
is over:

[that] everyone that is left of all the nations which come against
Jerusalem; these are the remnant, according to the election of grace, who
will have been among the enemies of Christ and his people, but preserved
when others will be destroyed; and they will not only be frightened at the
general destruction, but will be truly converted, and give glory to the God
of heaven, (<661113>Revelation 11:13 19:21): these

shall even go up from year to year to worship the King, the Lord of hosts;
the King Messiah, as Aben Ezra and Abendana on the place observe; the
same with the King overall the earth, (<381409>Zechariah 14:9) who is Lord of
hosts, of all the armies in heaven, that will have followed him, at this time,
and is to be worshipped by angels and men; he is equal with God, the
Creator of both, the Redeemer of men, and King of saints; and to worship
him shall the above persons preserved and called go up to Jerusalem, the
church of God, year by year, that is, constantly:

and to keep the feast of tabernacles; not literally, but spiritually; for, as all
the Jewish feasts have been long since abolished, having had their
accomplishment in Christ, not one of them will ever be revived in the latter
day. This feast was originally kept in commemoration of the Israelites
dwelling in tents in the wilderness, and was typical of Christ’s incarnation,
who was made flesh, and tabernacled among us; so that to keep this feast is
no other than to believe in Christ as come in the flesh, and in the faith of
this to attend to the Gospel feast of the word and ordinances; and whereas
this feast was observed by drawing water with expressions of joy, this may
respect the pouring forth of the Spirit in the last day, and that spiritual joy
saints will then be filled with; to which may be added, that palm tree
branches used to be carried in their hands at the time of that feast; and so
the keeping of it now may denote the victory that will be obtained over the
beast and his image, which palm tree branches are a token of; and this will
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issue in the personal reign of Christ, when the tabernacle of God shall be
with men.

Ver. 17. And it shall be, [that] whosoever will not come up, etc.] This,
though it follows upon the former account, must be understood of times
preceding the spiritual reign of Christ; for the rain of the Gospel will be
upon all the earth in the latter day glory; and all nations will then serve and
worship the King, the Lord of hosts, even those that remain after the
general destruction of the antichristian states; besides, express mention is
hereafter made of Egypt, which designs Rome, (<661108>Revelation 11:8) and
the whole manifestly refers to the time of the witnesses prophesying in
sackcloth, who had power to shut the heaven, that it rain not,
(<661106>Revelation 11:6):

of [all] the families of the earth unto Jerusalem, to worship the King, the
Lord of hosts: all of the antichristian party, that refuse to worship the Lord
with his true church, according to his revealed will:

even upon them shall be no rain; not literally, but spiritually; and is to be
understood either of the love and favour of God, comparable to rain in its
original, it being owing to the will of God, and not to the merits of men,
and therefore is distinguishing and sovereign; in its objects, persons very
undeserving; in the manner of its communication, it tarries not for the will
and works of men, and comes in great abundance; and in its effects, it
softens, cools, refreshes, and makes fruitful; and not to have this is to be
hated of God: or of the blessings of divine grace; these are from above like
rain, depend on the will of God, are free gifts, and given in abundance, and
make fruitful; the contrary to these is cursing: or of the Gospel, which is of
God and from heaven, falls according to divine direction, and softens,
refreshes, and revives; and not to have this is the sorest of judgments,
(<300811>Amos 8:11 <230506>Isaiah 5:6).

Ver. 18. And if the family of Egypt go not up, and come not, etc.] To
Jerusalem, the church of God; do not go thither to worship the Lord,
attend his ordinances, and keep them in their purity; nor walk as becomes
the people of God: by “the family of Egypt” are meant the Papists, so
called for their tyranny, cruelty, and idolatry, (<661108>Revelation 11:8):

that [have] no [rain]; have not the pure word of God, and the ordinances
thereof, only the traditions of men; yea, the doctrines of devils, and lies in
hypocrisy: the allusion is to the land of Egypt, which was watered, not so



196

much by rain as by the overflowing of the river Nile: or it may be rendered,
“and upon them there shall be no rain”f310; or that which is equivalent to it.
So the Targum paraphrases it,

“the Nile shall not ascend unto them.”

The sense is, as they are without the pure Gospel of Christ, they shall
continue so, and be punished with, that sore judgment of a famine of
hearing the word of the Lord.

There shall be the plague, wherewith the Lord will smite the heathen that
come not up to keep the feast of tabernacles; they shall have the same
plague of want of water, a famine; for it is a vulgar mistake that there is no
rain in Egypt; it rains indeed but seldom, and only in some places, but it
does rain. Monsieur Thevenotf311 says,

“it rains much at Alexandria, and Rosetta also; but at Cairo, which
stands higher, it rains less; and yet (says he) I have seen it rain very
hard every year, for two days together in the month of December.”

And Mr. Fullerf312 says that Sir William Paston, a patron of his, and a well
accomplished traveller, was

“an eye witness of much and violent rain at Grand Cairo, but such
as presaged a great mortality, which ensued, not long after.”

But it should be observed that this is only true of the lower part of Egypt,
for in the upper parts it rains not, at least not very commonly: for
Herodotusf313 reports that

“in the times of Psammenitus, the son of Amasis, king of Egypt, a
very wonderful thing happened to the Egyptians; it rained at Thebes
in Egypt, which it never had before, nor has ever since, as the
Thebans say; for it never rains in the upper part of Egypt; but then
it rained at Thebes in drops.”

Yet Mr. Nordenf314, a late traveller in those parts, says he

“experienced at Meschie (a city in his travels to upper Egypt) a
very violent rain, accompanied with thunder, for the space of a
whole hour;”

though in the same place he says, at Feschna, and beyond, in the upper
Egypt, the sky is always serene and clear. And in his travels from Cairo to
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Girge, capital of the upper Egypt, he relates, that at a certain place, as he
went thither, they had little wind, and a great deal of rainf315. And in
another placef316 he observes, at Menie (a place in upper Egypt) there was
so thick a fog that we could perceive nothing at thirty paces distant:
wherefore, since it does rain at times in some places, the same plague as
before may be here meant; or want of provisions, as others, through a
defect of rain; or the Nile not overflowing and watering the land, as Jarchi
interprets it: but Kimchi gives another sense, and so Aben Ezra, which is,
that instead of having no rain, which they need not and do not desire, they
shall be smitten with the plague that the Lord will smite all the nations with
that fight against Jerusalem, namely, their flesh shall consume away, etc.
(<381412>Zechariah 14:12).

Ver. 19. This shall be the punishment of Egypt, etc.] Or “sin”f317, as in the
original text: rightly is the word rendered “punishment”, as it is by the
Targum:

and the punishment of all nations that come not up to keep the feast of
tabernacles; which will be one and the same; they shall have no rain, or
what answers to it; they shall all have a famine; or it will be different, Egypt
shall be punished with a consumption of their flesh, and the other nations
with want of rain: the former sense seems best.

Ver. 20. In that day, etc.] After the destruction of antichrist and all the
antichristian party, and a new state of things will take place, either the
spiritual or personal reign of Christ:

shall there be upon the bells of the horses, HOLINESS TO THE LORD; as
was upon the mitre of the high priest, (<022836>Exodus 28:36) to which there
seems to be an allusion here: or, “upon the trappings of the horses”f318, as
the Targum renders it; and this intends either the horses slain in war, whose
bells or trappings should be devoted and applied to holy uses; or the horses
that carried the people up to Jerusalem to worship there, or horses in
common. The Septuagint and Vulgate Latin versions render it, “on the
bridle of the horse shall be Holiness to the Lord”; that is, they should be
devoted to his service, which sometimes were very richly adorned; yea,
were of gold; as those described by Virgilf319; nay, they were adorned with
precious stones, with pearls, emeralds, and jacinths, insomuch that the
Romans were obliged to restrain this luxury by a lawf320. The conceit of
some of the fathers, that this refers to one of the nails in the cross of Christ,
which Constantine put into his horse’s bridle, is justly ridiculed and
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exploded by most commentators. It seems best to render the word as we
do, “bells”, as Kimchi and Jarchi interpret it; since it is used of cymbals
made of brass, which were to make a sound to be heard, (<131519>1 Chronicles
15:19 <161227>Nehemiah 12:27) and of the same metal were the horses’ bells
made; though those which the mules at the funeral of Alexander had at
each jaw were made of goldf321; as were those Aaron had at the hem of his
robe. The use of these bells on horses, according to Gussetiusf322, in the
eastern countries, where they travelled through deserts, and had no beaten
track, was to keep them together, and that they might be known where
they were when parted; and of like use are they now to horses of burden or
packhorses with us; though in common use they seem to serve to give
horses a pleasure, and quicken them in their work: but the original of them
seems to be for the training of horses for war, and therefore they hung bells
to their bridles, to use them to a noise, and to try if they could bear a noise,
and the tumult of war, so as not to throw their riders, or expose them to
dangerf323; hence one that has not been tried or trained up to anything is
called by the Greeks akwdwnistov, one not used to the noise of a bell, by
a metaphor taken from horses, that have never been tried by the sound of
bells, whether they can bear the noise of war without fearf324: and so it may
signify, that these, and all the apparatus of war, all kind of armour, should
no more be made use of for such purposes, there being now universal
peace in the kingdom of Christ; wherefore these, and the like, should be
converted to sacred uses, just as swords, at the same time, shall be beaten
into ploughshares, and spears into pruning hooks, for civil uses, (<230204>Isaiah
2:4) or, since Holiness to the Lord is said to be upon them, the sense may
be, that holiness will be very general among all men; all professing people
will be righteous; it will appear in all their actions, civil as well as religious;
it will be as visible as the bells upon the horses, by their frequent going to
the house of God; their constant attendance on public worship; their
walking in the ways of the Lord, and their love to one another.

And the pots in the Lord’s house shall be like the bowls before the altar;
the “pots” in which they boiled the sacrifices shall be like “the bowls before
the altar”, which held the blood of the sacrifices to be sprinkled; either like
them for number; they shall be many, like them, as the Targum paraphrases
it; or for goodness, being made of the same metal: and the whole denotes
the number, holiness, and excellency of the saints in the latter day, who will
direct all their actions to the glory of God, whether in eating or drinking, or
in whatever they do.
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Ver. 21. Yea, every pot in Jerusalem and in Judah shall be holiness unto
the Lord of hosts, etc.] Such will be the number of sacrifices and
sacrificers, that the pots in the Lord’s house will not be sufficient;
wherefore every pot, in city or country, shall be sanctified and devoted to
holy uses:

and all they that sacrifice shall come and take of them, and seethe therein;
this denotes, as before, the general holiness of the professors of religion in
those times; and that there will be no difference in the vessels of the Lord’s
house, or any distinction of Jew and Gentile; but they will be all spiritual
worshippers, and offer up the spiritual sacrifices of prayer and praise to the
Lord:

and in that day there shall be no more the Canaanite in the house of the
Lord of hosts; the Targum paraphrases it,

“there shall be no more a merchant in the house of the sanctuary of
the Lord;”

in the temple, where were buyers and sellers of sheep, oxen, and doves, for
sacrifice, such as our Lord drove out; but now there shall be no more of
them, all legal sacrifices being at an end. The word here used does signify a
merchant, and is so rendered in (<281207>Hosea 12:7 <232308>Isaiah 23:8) and by
some heref325; and the Jewsf.326 have a saying, that

“there are no Canaanites but merchants;”

or the word always so signifies, referring to the above places, and having
quoted (<184106>Job 41:6) but it is to be applied to another sort of merchants; to
false teachers, that make merchandise of the souls of men; to all merit
mongers and Papists; and particularly to the great merchant of all, the pope
of Rome, and to all inferior merchants under him, who sell pardons,
indulgences, etc. and are called the merchants of the earth, (<661803>Revelation
18:3,11-13) these are the Heathen that shall perish out of the land, and the
sinners that shall be no more; antichrist shall no longer sit in the temple of
God, showing himself to be God; nor will there be any, in the spiritual
reign of Christ, that will buy Rome’s merchandise any more. Moreover, a
Canaanite may design an impure person, a hypocrite; and though there
have been many such in the church of God in all ages, yet at this time there
will be few or none, comparatively speaking; and in the personal reign of
Christ there will be no wicked men at all: in the new heavens and new earth
will dwell righteousness, or only righteous persons; all the wicked of the



200

earth will be destroyed before this state takes place; only raised ones, the
saints that partake of the first resurrection, will be there; they will be all
holy and righteous persons; nothing shall enter into it that defiles or makes
an abomination or a lie, only those that do the commandments of God; nor
will there be any manner of sin or wickedness there: sin, like the Canaanites
of old, continues in the saints as long as they are in the present state; and
though it has not the dominion over them, yet is as grievous pricks and
thorns unto them, and is left in them to prove them; but in this happy state
there will be no more sin, no more this pricking brier and grieving thorn.
That the word Canaanite is here to be taken in a figurative sense is certain;
for, literally understood, there is no such person in the world now, nor has
been for many hundreds of years, even an inhabitant of Canaan, or one so
called.
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ft148 --  T. Hieros. Erubin, fol. 23. 3.

ft149 --  Ut supra, fol. 90. K. & 91. C. & 92. I.

ft150 --  tma jpçm “judicium veritatis”, Montanus, Calvin, Cocceius,
Burkius; “jus veritatis”, Junius & Tremellius, Tarnovius.

ft151 --  trrs Ptk “scapulam aversam”, Pagninus; “deflectentem”,
Montanus; “rebellem”, Munster, Tigurine version; “refractarium”,
Junius & Tremellius, Piscator; so Ben Melech.

ft152 --  Misn. Sota, c. 9. sect. 12. Pirke Abot. c. 5. sect. 5. & Maimon. &
Bartenora in ib. Kimchi in 1 Reg. vi. 7. Jarchi in Isa. v. 6.

ft153 --  Pausan. Arcadica, sive l. 8. p. 485. Plin. Nat. Hist. l. 37. c. 4.

ft154 --  µymy brm “prae multitudine dierum”, V. L. Pagninus, Montanus,
Junius & Tremellius, Cocceius, Burkius.

ft155 --  Misn. Shekalim, c. 8. sect. 1.

ft156 --  Misn. Erubin, c. 10. sect. 9.
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ft157 --  The true reading of these words, according to the accents, is, “Thus
saith the Lord [of hosts:] let your hands be strong, that hear in those
days these words: [out of] the prophets, [I say, ye have heard], that,
from the day the house of the Lord of hosts shall be founded, the
temple [should be continued] to be built.” So Reinbeck. Deuteronomy
Accent. Heb. p. 453.

ft158 --  ytbç ˆk “sic conversus sum”, Pagninus, Montanus, Calvin; “ita
conversus”, Junius & Tremellius, Piscator; “reversus sum”, Burkius.

ft159 --  T. Bab. Roshhashanah, fol. 18. 2.

ft160 --  Taanith, c. 4. sect. 7.

ft161 --  T. Bab. Taanith, fol. 28. 2.

ft162 --  Roshhashanah, ut supra. (fol. 18. 2.)

ft163 --  Hilchot Taanioth, c. 5. sect. 19.

ft164 --  T. Bab. Sabbat, fol. 32. 2.

ft165 --  rbd açm “prolatio verbi Jehovae”, Cocceius.

ft166 --  R. Judah in Jarchi, & R. Benaiah in Kimchi in loc. & R. Nehemiah in
Shirhashirim Rabba, fol. 24. 1.

ft167 --  Shirhashirim ib. Siphre in Yalkut Simeoni in loc.

ft168 --  Onomast. sacr. p. 578.

ft169 --  Geograph. l. 5. c. 15.

ft170 --  Deuteronomy locis Hebr. fol. 97. I.

ft171 --  Reland. Palestina Illustrata, l. 3. p. 548.

ft172 --  Ærdj Urab “in terram circumstantem te”, Junius & Tremellius,
Tarnovius; “super terram quae te circuit”, Grotius; “in terra circa te”,
Cocceius; “ad verbum, in terram circuitus tui”, Deuteronomy Dieu.

ft173 --  Comment. in Amos, fol. 44. C. & Quaest. Hebr. in Genesim, fol. 67.
B. So Cyril. in Amos, p. 312.

ft174 --  Arrian. de Exped. Alex. l. 2. c. 21.

ft175 --  hnçrwy klhronomhsei autouv, Setp.; “possidebit eam”, V. L.
Munster, Castalio. So some in Vatablus.

ft176 --  Curtius, l. 4. c. 4.
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ft177 --  Reland. Palestina Illustrata, l. 3. p. 594.

ft178 --  Ib. p. 795.

ft179 --  T. Bab. Megilla, fol. 6. 1.

ft180 --  Deuteronomy locis Hebraicis, fol. 88. D.

ft181 --  Reland. ib. p. 676, etc.

ft182 --  Hist. l. 4. c. 6.

ft183 --  Comment in Isa. xvii. tom. 5. fol. 39. H. Epist. ad Laetam, tom. 1.
fol. 19. E.

ft184 --  R. Judah ben Bileam apud Aben Ezram in loc.

ft185 --  çgwn “exactor”, Pagninus, Montanus, Junius & Tremellius, Piscator,
Cocceius.

ft186 --  T. Bab. Beracot, fol. 56. 2.

ft187 --  T. Bab. Sanhedrin, fol. 98. 1. Vid. etiam ib. fol. 99. 10.

ft188 --  Zohar in Gen. fol. 127. 3.

ft189 --  Zohar in Numb. fol. 83. 4. & in Deut. fol. 117. 1. & 118. 3. Raya
Mehimna apud ib. in Lev. fol. 38. 3. & in Numb. fol. 97. 2.

ft190 --  Bereshit Rabba, sect. 75. fol. 66. 2.

ft191 --  Bereshit Rabba, sect. 98. fol. 85. 3.

ft192 --  Midrash Kohelet, fol. 63. 2.

ft193 --  Jarchi in Isa. xxvi. 6. Baal hatturim on Exod. fol. 88. 2. Abarbinel,
Mashmiah Jeshuah, fol. 15. 4. R. Abraham Seba, Tzeror Hammor, fol.
46. 2. Caphtor Uperah, fol. 81. 2.

ft194 --  awh [çwnw “et salvatus ipse”, Pagninus, Montanus, Cocceius;

“servatus”, Calvin, Deuteronomy Dieu. Schultens observes, that [çy,
in the Arabic language, signifies large, ample, spacious, and denotes
amplitude of riches, power, knowledge, happiness, and glory; and in
this place the word describes a king endued with most ample salvation,
and brought into this amplitude out of poverty and straits, darkness and
misery.

ft195 --  “Servabit seipsum”, Vatablus.
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ft196 --  yn[ pauper, V. L. Calvin, Junius & Tremellius, Piscator; “inops”,
Cocceius

ft197 --  ry[ l[w “id est, super pullum”, Noldius.

ft198 --  Pirke Eliezer, c. 31. fol. 32. 1. Caphtor Uperah, fol. 81. 2.

ft199 --  Diodor. Sicul. Excerpta, l. 34. p. 901, 902.

ft200 --  Hist. l. 5. c. 3, 4, 5.

ft201 --  Apologet. c. 16. ad nationes, l. 1. c. 11.

ft202 --  R. Isaac, Chizzuk Emuna, par. 1. c. 1. p. 43, 44. So Kimchi in Isa.
lxv. 19.

ft203 --  Herodot. Clio, sive l. 1. c. 74.

ft204 --  Alex. ab Alex. Genial. Dier. l. 5. c. 3.

ft205 --  Mela de situ Orbis, l. 2. c. 1.

ft206 --  hnçm dygm “annuncians duplicem [gratiam, quam] reddam tibi”,
Vatablus.

ft207 --  “Indicem alterum reddo tibi”, Cocceius.

ft208 --  µyrpa ytalm tçq “arcu implebo [manum] Ephraim”, Vatablus;
so Ben Melech.

ft209 --  hary µhyl[ “aderit illis”, Vatablus, Drusius.

ft210 --  “Super cos”, V. L. Calvin; “super eis”, Montanus, Piscator; “super
illis”, Cocceius.

ft211 --  So the particle is sometimes used; see Noldius, p. 690, 703.

ft212 --  ̂ gy “obteget”, Burkius.

ft213 --  wlkaw “ut comedant”, Junius & Tremellius, Piscator, Tarnovius,
“et edent”, Burkius.

ft214 --  Maimon. Maase Hakorbanot, c. 5. sect. 6.

ft215 --  rzn ynba “lapides separationis”, Sanctius; so Aquila in Drusius.

ft216 --  Vid. Alex. ab Alex. Genial. Dier. l. 1. c. 22.

ft217 --  Strabo. Geograph. l. 4. p. 128.

ft218 --  Flori Roman. Gest. l. 3. c. 2.
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ft219 --  Olai Magni de Ritu Gent. Septentrional. Epitome, l. 1. c. 16.

ft220 --  “Lapides coronarii”, Junius & Tremellius; “lapides coronati”, i. e.
“epistyliis ornati trophaeis”, Piscator.

ft221 --  bbwny “germinare faciet”, Montanus; “progerminare faciet”,
Burkius; “foecundabit”, Castalio; “dicitur de virginibus spiritualibus,
quae sunt fructus multi evangelii”, Zech. ix. 17. Stockius, p. 654.

ft222 --  “Facundas faciet”, Junius & Tremellius, Piscator, Tarnovius.

ft223 --  “Cantare faciet”, Pagninus, Drusius; so Ben Melech.

ft224 --  Opera & Dies, l. 2.

ft225 --  Comment. in Amos iv. 7. fol. 39. F.

ft226 --  Travels, p. 136, 137. Ed. 2.

ft227 --  Misn. Taanith, c. 1. sect. 2, 3, 4, 5, 6, 7.

ft228 --  Targum Jon. in Gen. xxxi. 19. R. Eliezer Pirke, c. 36. fol. 40. 1.

ft229 --  h[r ˆya yk wn[y “testificati sunt nullum fuisse pastorem”, Junius
& Tremellius, Heb.; “responderunt”, Piscator; “respondebunt quod non
sit pastor”, Burkius.

ft230 --  çgzn “exactor”, Montanus, Vatablus, Tigurine version, Junius &
Tremellius, Calvin, Drusius, Deuteronomy Dieu, Cocceius, Burkius.

ft231 --  µytwbçwhw “et reverti et habitare faciam”, Burkius.

ft232 --  hqrça “sibilabo”, i. e. “fistula pastorali”, Grotius, Burkius.

ft233 --  T. Bab. Cholin, fol. 63. 1.

ft234 --  Pagninus, Montanus, Munster, Vatablus, Calvin, Drusius, Cocceius.

ft235 --  So Stockius, p. 891.

ft236 --  hwhyb “per Jehovam”, Piscator.

ft237 --  µytrbgw “et faciam illos ut vincant”, Cocceius.

ft238 --  T. Bab. Yoma, fol. 39. 2.

ft239 --  Nat. Hist. l. 5. c. 15.

ft240 --  yyn[ “mites de grege”, Grotius; “afflictos pecoris”, Montanus;
“afflictos gregis”, Burkius.

ft241 --  T. Bab. Sanhedrin, fol. 24. 1.
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ft242 --  m[n “clementia”, Cocceius.

ft243 --  µylbj “perditores”, Munster; “destructores”, Vatablus;
“perdentes”, Burkius.

ft244 --  “Nautae, [vel] gubernatores”, Cocceius.

ft245 --  Apud Quistorpium in loc.

ft246 --  T. Bab. Taanith, fol. 9. 1.

ft247 --  Calmet’s Dictionary, in the word “Shepherds”.

ft248 --  µhb yçpn rxqtw “et abbreviata est anima mea in eis”, Montanus,
Cocceius, Burkius; “coarctata est”, Calvin; “contractabatur, [vel]
contrahetsese”, Vatablus; “contracta est”, Drusius, Grotius.

ft249 --  yta µyrmçh “qui observabant me”, Burkius.

ft250 --  yrbç wbh “date mercedem meam”, Vatablus, Calvin, Junius &
Tremellius, Piscator, Cocceius.

ft251 --  Bereshit Rabba, sect. 98. fol. 85. 3.

ft252 --  Egesippus de Urb. excidio Anacep. p. 680.

ft253 --  Demonstr. Evangel. l. 10. p. 479.

ft254 --  In Tishbi, p. 130.

ft255 --  “Ad thesaurarium”, Pagninus, Vatablus.

ft256 --  Vid. Nold. Ebr. Part. Concord. p. 63.

ft257 --  rxwyh la “pro figulo”, Cocceius; “conferendos in figulum”, Junius
& Tremellius, Piscator; “ut detur ad figulum”, Burkius.

ft258 --  Vid. Misn. Parah, c. 5. sect. 1.

ft259 --  Dictionary, in the word “Shepherds.”

ft260 --  ylwa.

ft261 --  r[nh “errantem”, Noldius; “quod prae ruditate evagatur”,
Cocceius.

ft262 --  lylah y[r “pastori nihili”, Junius & Tremellius, Piscator, Drusius,
So R. So. Urbin. Ohel Moed, fol. 4. 2.

ft263 --  l[ “de”, Piscator, Drusius; “super Israele”, Cocceius, Burkius.
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ft264 --  hyhy hdwhy l[ µgw “et etiam super Jehudah erit”, Pagninus,
Montanus, Burkius.

ft265 --  Iliad. 2. & 23.

ft266 --  “Splendida cum volitent Spartani pondera disci Este procul pueri; sit
se nel ille nocens.” ---Epigr. l. 14. Ep. 157.

ft267 --  “Certabant Troes contra defendere saxis.” ---Aeneid. l. 9.
“Mijaculis, illi certent defendere saxis.” --Aeneid. l. 10. --Vid. Lydium
de Revelation Militari, l. 5. c. 2. p. 178, 179. & Menochium de
Republica Hebr. l. 6. col. 555, 556.

ft268 --  wjrçy jwrç “incidendo incidentur”, Montanus, Burkius;
“lacerando lacerabuntur”, Pagninus, Cocceius.

ft269 --  lçkn “lapsabundus, ad lapsum propensus, proprie qui facile
offendit”, Drusius; “corruens”, Montanus; “collapsus”, Burkius.

ft270 --  R. Isaac Chizzuk Emunah, par. 1. c. 36. p. 307.

ft271 --  T. Bab. Succah, fol. 52. 1.

ft272 --  R. Isaac Chizzuk Emunah, par. 1. c. 36. p. 309.

ft273 --  wyl[ “super hoc”, Junius & Tremellius; “propter hoc”, Gussetius;
“super illo”, Piscator, Cocceius.

ft274 --  Works, vol. 1. p. 46.

ft275 --  Vid. T. Bab. Megillah, fol. 3. 1. & Gloss. in ib. & Moed Katon, fol.
28. 2.

ft276 --  Vid. Reland. Palestina Illustrata, tom. 2. p. 892.

ft277 --  T. Hieros. Chagigah, fol. 78. 4.

ft278 --  Trad. Heb. fol. 86. I.

ft279 --  T. Hieros. Succah, fol. 55. 2.

ft280 --  Zohar in Gen, fol. 53. 4. & 73. 1.

ft281 --  r[ç trda “pallio pili”, Montanus; “piloso”, Pagninus; “chlamyde
pilosa”, Munster; “pallium ex pilis”, Cocceius; “pallium pili”, Burkius.

ft282 --  Bibliothec. l. 1. p. 21.

ft283 --  Phocica, sive. l. 10. p. 685.

ft284 --  Deuteronomy Vestitu Sacerdot. Heb. l. 1. c. 4. sect. 9. p. 97.
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ft285 --  ynnqh “fecerunt me operari”, Noldius; “homo operari fecit me”,
Deuteronomy Dieu, Burkius.

ft286 --  Vid. Joseph. Antiqu. l. 12. c. 11. sect. 2.

ft287 --  tym[ “socius, proximus; speciatim tribuitur Messiae, qui patri
caelesti est conjunctissimus et intimus, cum sit ejusdem numero
essentiae, gloriae, ac majestatis cum eo”. Stockius, p. 794.

ft288 --  So Stockius, p. 912.

ft289 --  R. Isaac Chizzuk Emunah, par. 1. c. 37. p. 310. 311.

ft290 --  Deuteronomy Resurrect. Mort. l. 3. c. 5. sect. 5. p. 290.

ft291 --  Apud Burkium in loc. e Mullero.

ft292 --  Not. Miscell. in Port. Mosis, c. 2. p. 18.

ft293 --  Shirhashirim Rabba, fol. 22. 3. & Midrash Ruth, fol. 33. 2.

ft294 --  Targum in Cant. viii. 5.

ft295 --  T. Bab. Cetubot, fol. 111. 1.

ft296 --  Judah Zabarah apud Pocock. Not. Miscell. p. 119.

ft297 --  Pirush in Ezek. xxxvii. 12.

ft298 --  Antiqu. l. 9. c. 10. sect. 4.

ft299 --  ̂ wapqz twrqy rwa hyhy al ouk estai fwv kai quch, kai
pagov, Sept.; “non erit lux, sed frigus et gelu”, V. L; so Syr. Ar.;
“congelatio”, Tigurine version; so Ben Melech; “non erit lux; frigora
potius et congelatio; [vel] non erit lux; frigoribus congelascent, scilicet
peccatores”, Hiller. de Arcano Kethib & Keri, p. 370.

ft300 --  Zohar in Deut. fol. 110. 2.

ft301 --  Deuteronomy locis Heb. fol. 94. A. C.

ft302 --  T. Hieros. Chagiga, fol. 78. 4.

ft303 --  Cippi Hebr. p. 22. Geograph. Nub. p. 114.

ft304 --  Pisgah-Sight of Palestine, B. 3. c. 3. sect. 15. p. 322.

ft305 --  Theatrum Terrae Sanct. p. 167.

ft306 --  Lexic. Pentaglott. col. 1912.

ft307 --  Nehemias, sive de Antiqu. Jerus. situ.



215

ft308 --  Theatrum Terrae Sanct. Jerusalem, No. 25. p. 152.

ft309 --  wh[r dy l[ wdy htl[w “et succidetur manus ejus super manum
amici sui”, Pagninus. So Aben Ezra, and R. Sol. Urbin. Ohel Moed, fol.
43. 1.

ft310 --  µhyl[ alw “super quos non [est imber]”, Junius & Tremellius,
Piscator, Drusius; “et non super illos, scil. erit imber”, Burkius.

ft311 --  Travels, part 1. c. 72. p. 247.

ft312 --  Pisgah-Sight, B. 4. c. 5. p. 80.

ft313 --  Thalia, sive l. 3. c. 10.

ft314 --  Travels in Egypt and Nubia, vol. 1. p. 140.

ft315 --  Ib. vol. 2. p. 20.

ft316 --  Ib. p. 209.

ft317 --  tajj “peccatum”, V. L.

ft318 --  twlxm l[ “in phaleris”, Tigurine version.

ft319 --  “Aurea pectoribus demissa monilia pendent, Tecti auro, fulvum
mandunt sub dentibus aurum.” Virgil. Aeneid. l. 7. “Fraenaque bina
meus, quae nunc habet aurea Pallas.” Aeneid. l. 3.

ft320 --  Vid. Salmuth in Pancirol. Rer. Memorab. par. 1. tit. 48. p. 231.

ft321 --  See Calmet’s Dictionary, in the word “Bella”.

ft322 --  Ebr. Comment. p. 715.

ft323 --  Scholiast. Aristophan. in Ranis, Act. 1. Sc. 2. p. 214. Salmuth in
Pancirol. par. 2. tit. 9. Deuteronomy Campanis, p. 161. Hospinian. de
Templis, l. 2. c. 26. p. 333.

ft324 --  Vid. Scapulae Lexic. in voce kwdwn, “et alios lexicograph”.

ft325 --  yn[nk “mercator”, V. L. Montanus, Vatablus, Grotius, Burkius.

ft326 --  T. Bab. Bava Bathra, fol. 75. 1.


